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REPLY &c. 


DAR SIR, 


/ 


I Have endeavoured to read, with atten- 
Won and imparriality, the letter which you have 
ritten to me in anſwer to a few pages which I 
Winted laſt year, to ſhew that civil mandates for 
Vs of public worſhip were no argument againſt 
ning in it; and I beg leave to repreſent to you the 
Wſult of my peruſal of it. | 
We both agree, that the laws of Chriſt are the 
Nie of a Chriſtian's conduct in thoſe caſes in which 
e has given laws. And in thoſe in which he has 
ot given/any, I imagine each Chriſtian is to regu- 
ſte his conduct by what he judges to be agreeable 
d the laws of Chriſt, And it was on account of 
lis neceſſary diſtinction that I uſed the phraſe of, 
Chriſt being the ſole lawgiver of the church,” 
unking-that'this would properly comprehend both; 
the perſon who ſincerely acknowledges any one to 
be 
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be his moral and religious lawgiver, will, of court 6 
not merely obſerve the ſtatutes which he has c 
preſsly laid down, but will act agrecably to what }; | 
judges to be the true ſpirit and intention of tho 
laws, in every other caſe, reſpecting which, no p::i 
ticular precept is given. I never imagined that thc f 
could be conſidered as © equivocal terms,“ whid 
you ſuggeſt they are in p. 1. of your letter. AM 
even though the phraſe were of doubttul interpr:l 
tation, the illuſtrations I have given in the ne 
paragraph of the idea which I meant to conve 
and the reference I have made (p. 8.) to Biſho 
HoaDLEY's ſermon to prove and explain it, wil 
I hope, convince you, upon reconſideration, that if 
could not even intend to uſe the terms in an equiys 4 
cal manner, : 
If I have rightly underſtood you, the topics whicf 
you controvert are, the conſiſtency of any act a 
national worſhip with chriſtian liberty; the 7 I 
public faſting and humiliation, unleſs there be ci 
dence of general penitence; and the propriety an 
neceſſity of obſerving any particular day for ti 
purpoſe which is appointed by civil aurthorin{M 
though national humiliation were acknowledged u L 
be a duty; eſpecially when we cannot approve tl: 
motives from which the appointment originated, oi 
which are ſpecified in it. 
You fay, in your letter addreſſed to me, (p. 6. 
* that religious acts performed at the ſame time bj 
& 4 
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ill the individuals of a nation, are of importance 
n themſelves; and conſiſtent with the ſpirit of the 
hriſtian religion, are points which you have taken 


— 


ions. In the ſame page you add, «I conceive, 
What, in your view, the only object of uniting the 
ic « ultitude is, that he people in a collective capacity 
Wnay engage in an act expreſſive either of humi- 
ation, of penitence, of thankfulneſs for the 
eercies which they have received, of dependance 
Wn Gop, &c. But how can it be admitted, that 
och national religious acts are conſiſtent with the 
i rinciples of religious liberty, when it is obvious, 
What they cannot be accompliſhed, unleſs ſome 
Wpcrſon be inveſted with authority to appoint thoſe 
g,, and to fix the time of performing them; 
which involves in it a conceſhon, that an indivi- 
dual may be a proper judge of the occaſion of 
Wppointing them, and may exerciſe the power of 
| doing it.“ 

Ja reply to this, I muſt requeſt you to attend 


a 

th what you yourſelf have advanced in p. 28, 29, 
ri 36, of your letter. You there ſay, the 
1 vrofeſſion of chriſtianity does not require us 
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o ſacrifice our privileges as ſuch. Since ſo- 
Feieties of men are as dependent on the Su- 
eme Being as individuals, public worſhip may 
e bes properly be conducted in a manner which re- 
* a « oards 


* * 


or granted, but which are liable to ſome objec- 


to forget that we are members of ſociety, or 


1 
5 
« gards the ſocial intereſts of mankind, as prin 
& devotion is allowed to comprehend the intereſ; 
ec the individual. If I may pray for thoſe thi 
„ which appear to me to be conducive to my i 
“ ſonal happineſs, a number of perſons, with! 
e ſame propriety, may pray for thoſe things wh 
they conſider as conducive to their happineſs i 
s collective capacity. It is on this ground that iſ 
e incorporate with our public prayers petitions Wi 
Kings, princes, and magiſtrates; for the prof 
te rity and welfare of our country; for the eſtab 
“ment and continuance of our civil privileges, N 
<« Theſe are political ideas, but we do not con 
ee them as improper to be introduced into a relig. 
« ſervice on that account. If all ſuch were to 
excluded from devotional exerciſes, the appoilifi 
© ment of a day for a public faſt or THax 
& GIVING would be abſurd, Our religious ſervic 
ec on ſuch days, muſt have no reference to our « 
* cumſtances As A NATION.” And in p. 36 
fay, an act of national worſhip, I preſume, is toi 
ce conſidered as an act of the people in their coll 
& capacity. The mercies for which they offer . 
& their praiſes and thankſgivings are thoſe wii 
& they receive as @ nation. The fins which they 
© called upon to confeſs, are not thoſe of a per 
nature; but thoſe which attach themſelves to 
& dividuals as members of the ſociety to which i 
belong. What may be conſidered: as a nation 
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T 7 4 
of worſhip you farther deſcribe, (p. 9.) f ir 
be found to be the voluntary act of the people, 
and that all, or the greateſt part of them, en- 
1 paged in it, it muſt be admitted to be a national 


IVI 

. act, though performed by different ſocieties, in 
- v1 different places, at different times; “ (p. 7.) or 
ef; Nat one time. An application to parliament is con- 


ſidered as the act of the nation, if it be found to 
have proceeded from all or moſt of the inhabi- 
rants of the cities and towns, though perhaps it 


[0 originated with one, or a few.” 

es, Now, as I © have taken it for granted, that na- 
on tional worſhip is of importance, and confiſtent 
alu erh the ſpirit of the chriſtian religion,” (which 
e bought it unneceſſary to prove) ſo you have urged, 


the paſſage juſt quoted, ſome of the arguments 


45 r it, on which theſe ideas appeared to me to have 
err grounded. Every Sunday, then, and every 
ur eh of November, on your own principles, an act 
36 f national worſhip is performed, “ conſiſtently 
is ro Vith the principles of religions liberty,” thotigh 
11.788"! mandates apply to both days for fixing the 
fer e, and in both cafes enjoin the uſe of the liturgy 


f the church of England. For you fay, (p. 13, 14) 
the Diſſenters are not chargeable with any in- 
conſiſteney in obſerving the fifth of November for 
* a day of thankſgiving.” And, (p. 15) © that 
bey are juſtified in aſſembling on Sundays.“ 

We 


1 | 
We may further obſerve, that the ſame religo 
liberty which we exerciſe in interpreting the law 
of Chriſt for ourſelves, is the right of all chriſtia; 
Agreeably to this you obſerve, (p. 23) <* Diſlen 
& do not deſire to prevent others from conformin, | 
ce to that mode of worſhip, or from obſerving tho 
<« ſeaſons for it which their conſciences moſt a 
* prove.” It cannot ſurely then, upon this pri | | 
ciple, be an objection to our voluntarily joining i 4 
an act of national worſhip, that the church of EN 
land approve the mode of appointing a day for Then . 
ſelves only, by royal proclamation; when, as yo 
&« willingly admit, (p. 4) the authority of this do: 
© not extend to Diſſenters, and therefore is no i 
fringement upon their religious liberty. E 
Upon the ſame principles on which you ha: 
argued for national worſhip in general, and for o 
caſional days of national thankſgiving, I would argu: 3 | 
for the duty of occaſional national humiliation fo 
ſin, in caſes that peculiarly call for it. And, as I think 
you have controverted the duty of national faſting i 
joined with this, only on account of the authorit : 
exerted in the appointment of a particular day for Wi 
obſerving it, it is unneceſſary now to conſider faſting WW 
ſeparately from other acts of public humiliation. Wi 
Reaſon and ſcripture, however, appear to me to 
unite in recommending faſting as an occaſional means 
of promoting virtue and piety. | 


Againſt 


1 
Againſt national humiliation you urge, (p. 37) 
when the people of a nation unite in ſuch worſhip, 
« they ſhould be well aſſured that there is a previous 
W-- diſpoſition to forſake thoſe crimes which they pro- 
feſs to lament.” If we regard iniquity in our 
Whearts, the Lonxp will not hear us at any time. In 
3 our. habitual public worſhip, therefore, as well as 
1 in our occaſional, on your ſuppoſition, we ſhould be 
ell aſſured of the ſincerity of our fellow-worſhip- 
0. ; Pers. But what human means can exactly aſcertain 
us with reſpect to the majority of a nation, or even 
Wor a ſingle church? On this ground, I imagine, 
Public worſhip could not be continued. Do ve not 
eery Sunday join in an act of national chriſtian 
orſhip with perſons guilty of great vices, and even 
eich perſons who have been concerned in the per- 
Wormance of the very acts which you ſpecify; though 
ou add, (p. 38) © while thoſe evils exiſted, how 
could any one preſume to preſent himſelf as a true 
penitent before Almighty Gop?” There ſeems 
Wo be no impropriety or preſumption in a ſincere 
3 hind joining with others to lament before Gop his 
un ſins, and the fins of the nation, however enor- 
. nous they may be, and praying for general refor- 
N nation. In public acts of humiliation, as in all other 
to 


ts of devotion, whether public or private, it is in- 
Need ſeriouſly incumbent upon every individual to 
. ake heed that his own heart be right before Gop. 
ud for this alone, I imagine, is he accountable. 


If 
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can doubt of his worſhip being accepted? while K 


If he himſelf be a true penitent, and deſires and er. $ 
deavours to promote his own reformation and in. 
provement in true religion and virtue, and to 4 Z 
what he can to promote the ſame in others, wii 


who ſtill indulges in vice will incur the divine dif 43 
pleaſure. I know not that Gop has any where re. 43 
quired it of the ſincere worſhipper, that he if 
aſſured of the ſincerity of any one of his felloy. 1 
worſhippers before he aſſembles with them. Ny 3 
one but the Great Searcher of hearts can knovihl 
what is in man. To him, therefore, it becomes u 1 
to leave thoſe who join with us in national worſhip, Wl 

In p. 25, you ſay, © in order to be ſuch ng I 
true and ſpiritual) © worſhippers, in obſerving thi 3 
late faſt, it ſeemed to me to be neceſſary the vill 
« ſenters and all other perſons ſhould have bes 1 
ce thoroughly ſatisſied that they did it with tho 
<« views with which it would generally be ſuppoſci 
e they obſerved it.” The command of Chriſt, 1h 
worſhip in ſpirit and in truth, I apprehend, enjoin 
the ſincere devotion of the mind evidencing itſelfi 
the life and converſation. It does not appear to me 3 | 
that it enters at all into the nature and eſſence of off 
own ſpiritual worſhip, that we previouſly conſidef 1 
what ideas other people are likely to form of ou 
conduct in this reſpect. We do not think this uf 
ceſſary to the ſincerity of our habitual public worlb 
on Sundays. Why, then, is it neceſſary on occaſoſ 
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t days? It is, I believe, generally ſuppoſed of 
nitarians, by thoſe who do not know them, that 
Whey are not chriſtians, and that they do not uſe the 
4 orſhip of chriſtians. Bur, notwithſtanding this, 
c conſtantly uſe true chriſtian worſhip. Now, if 
r worſbip be fuch as we think, on mature exami- 
ton, to be agreeable to the goſpel; and if our 
2 -mper and behaviour correſpond with it, I believe 
Wc may be fairly reckoned to worſhip as chriſtians, 
WW ſpirit and in truth; whether other people think us 
| 5 eiſts or hypocrites, or any thing elſe. Whether 
u report or good report await us, it does not affect 
Ip. : ur ſincerity either on the Sunday or on a faſt day. 
= But were it even proper that the opinion of 
3 thers ſhould have any influence upon our conduct, 
7 would operate both ways. If the opinion of other 
MWScople, that we countenance the political purpoſes 
ce proclamation by aſſembling on the day it ap- 
ints, ſhould engage us to omit worſhipping at all; 
y ſhould not the opinion of the ſame people, that 
ere unfavourable to public worſhip and to good 
| 1 fovernment, if we do not meet, engage us to 
Wilcmble? The opinion of others operating both 
s muſt be regarded only ſo far as it agrees with 
That is right, independently of their opinion. What 
che ſincerity of any man's devotion have to do 
ech the opinions of others concerning him? Is it 
T ; ot one characteriſtic of a perſon's ſincerity, that he 
Ws ſolicitous-really to think and act well, rather than 
j to 


11 

to appear to others to do ſo; and that he perſevere; 2 
in doing his duty, whether other people give hin 
the credit of doing right or no, or even though 
they reproach and evil-treat him for it? 3 
As the exerciſe of eccleſiaſtical authority in the 
church of England is your objection to an act of na. 
tional humiliation in general, ſo you uſe the ſame 
plea againſt the obſervance of a particular day for 
that purpoſe. In p. 7, 9, and 11, you contend that 
a particular day for aſſembling is not neceſſary to 2 
national act, which might be performed equally well | 
by different ſocieties mecting on different days, 
When any thing is a duty, it appears to me to be a 
neceſſary duty in every caſe in which there is a rea- 4 
ſon and an opportunity for performing it, and no | 
other equal or greater duty demands attention, and 
if we are moſt likely to promote the good effects of 4 
it by adopting that particular time; and eſpecially if 3 
we are not likely to have any other opportunity. 
That the nation collectively has ſins to confeſs, and 
that in times of public calamity, which is increaſed 3 
by national and perſonal vices, there is peculiar 
ground for public humiliation, ſeems evident. This 
coincides with your reaſoning in p. 28, 29, and 36, 
quoted above. Now, on occaſional ſeaſons for na- 
tional worſhip, there is no probability that the ma. 
jority will join with the minority at any other time, 
or in any other way, than what they approve. It is 
not reaſonable to expect they ſhould; and you ſeem 
| to 


14 


allow this, when you ſay (p. 23) Diſſenters © do 

not deſire to prevent others from conforming to 

that mode of worſhip, or from obſerving thoſe 

ſeaſons for it, which their own conſciences ap- 

prove.“ Nor is it at all probable, that the dif- 

rent churches of the minority, meeting on differ- 

r days, will keep the ſame object in view. And 
e good eſſect of any national religious act is likely 
1 be the greateſt, when the greateſt number unite 
1 performing it properly. 

lf ſome particular time, then, be not agreed upon, 
Pere is the higheſt probability that a united act of 
5 orſhip would not be performed at all, or if it 
re, the effect would be diminiſhed. Accordingly, 
u yourſelf have argued reſpecting an act of natio- 
Wl worſbip, p. 14. The reaſon the Diſſenters are 
not chargeable with any inconſiſtency, in ob- 
ſerving the 5th of November is, that the obſer- 
vation of any other day would not ſo well anſwer 
the purpoſe; and therefore the circumſtance of 


it would be incumbent upon them, as on the 
$ 19th of April, not to obſerve the day fixed upon 
by authority, but ſome other, in order to enter 
their proteſt againſt the exerciſe of a power which 
WF makes the obſervance of any one day eflential.” 
: ut, upon the principle that a particular day is not 
Wecellary, why would not the 4th of November 
Wave anſwered the * as well as the 5th? In 
| favour 


time is not a matter of indifference. If it were, 


p 


©. 


fayour of this, you might have urged, that the p 
ciſe day was as unneceſſary as for a faſt. For, 
King William's birth-day was on the 4th of Nove 
ber, and as his intention was to have landed 
England on the fame day of the year, but he 1M 
prevented only by a fog which deceived the pil 
and as the coals and faggots that were prepared il 

the plot, and the perſon who was to execute it wil 
diſcovered on the 4th, the gunpowder on the mi 
night between the 4th and 5th, either of thoſe di 
muſt have been a matter of indifference; and, then 
fore, in order to oppoſe the authority of the x L 
pointer, it was neceſſary to obſerve the 4th. Th AY 
5th, therefore, is no more neceſſary, on your pri 1 
ciples, than the 4th, or any other day. Its uk b 
fulneſs is the ground of your preference. And ti 
is the very ground upon which I have argued ii 
the nation obſerving the ſame day for public hun 
liation, (Civil Mand. &c. p. 4) becauſe anoth: 
would not ſo well tend © to promote the golf 
cs effects of it.. » 
But you aſſert, (p. 17) that, ! to obſerve a dil 
& of public worſhip, appointed by the king, is, ii 
that inſtance, to acknowledge his authority to ai 
& point that day. It is of no conſequence, that Mi 
c individual, or a number of perſons, did not of 
t ſerve other days appointed by the ſame authority 
or that they profeſs generally that they do nM | 
6, 1 it. Nonconformity, in other i 
& ſtance 
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ſtances, has no connection with thoſe in which 
we do conform.“ In p. 19 and 43, you repeat 
e fame ſentiment in different language, But how 
e obſervation of the faſt-day by us can fairly 
conſidered as any thing more than a free and 


Vi 
1 lantary act, I cannot comprehend conſiſtently 
1 (With what you willingly admit p. 4, * that the au- 


thority of a royal . proclamation does not extend 
to Diſſenters. For their concurrence with the 
on in the day for obferving the faſt, does not 
nit of being conſtrued as a ſubmiſſion to eccleſi- 
Wtical authority, when you allow that there was not 
Wy fuch, nor even civil authority, exerciſed over 
Wm. The reaſons, then, for obſerving the day, 
Wcording to our own ſentiments, remain in full 
Wrce, notwithſtanding the proclamation. 

Fs The members of the eſtabliſhed church, in their 
lc vorſhip, acknowledge the king's eccleſiaſtical 
premacy, and conſequently his authority, to ap- 
int a day for them. And while they exerciſe their 
Wriltian liberty in this way, we equally exerciſc 
by aſſenting to the day; becauſe we judge it to 
FF moſt uſeful to aſſemble at the time when the ma · 
4 1 rity will unite with us. Thus we all join in one 
et national worſhip, upon the broad baſis of que 
mon chriſtianity, as interpreted by each perſon's 
rin Ivate judgment. Upop the principle of greater 
„ , you aſſent, p. 14, © to an act of national 
- thankſpiving the 5th of n and to the 
ace 41 


KE 6 3 
« uſe of the ſame tranſlation of the bible which i; 
ce authoritatively appointed to be read in churches,” 
and I plead this very reaſon for adopting the ſame 
day for national humiliation. And as you allow the 
former do not involve an acknowledgment of eccle. 
ſiaſtical authority, how can the latter do this? Thi; | | 


argument ſeems to me to be evidently concluſive, 1 
without © refinement or ſubtlety.” And it appears 7 | 
to be confirmed by what you ſay, p. 16, © In thoſe 

« caſes in which the performance of a neceſſa Wi, 


&« duty is ſanctioned by the civil magiſtrate, we can 
<« only enter a verbal and general proteſt againſt his 


& interference. But when the ſame authority make; | 
« that eſſential which is indifferent, we are called Mi 


cc upon to diſregard it.“ Now it cannot be faid | 
that the common tranſlation of the Bible is neceſſary M 


and eſſential to public worſhip, becauſe there are | LY 
other verſions. It is, however, more uſeful; as is Ne 


alſo the appointed day for public humiliation. 


To illuſtrate your poſition, that voluntarily con- i 
forming to a day appointed by the king is acknow- W 


ledging his eccleſiaſtical authority, you add, *I am 
e happy to ſupport this argument, by referring to 
te the conduct of the Diſſenters in a parallel caſe re- 
e ſpecting the teſt act of Charles the IId. It might 
<* be urged, that it is well known, Diſſenters do not 
allow the authority of the legiſlature to appoint 

ſuch 


E 

WW: {ach teſts; and when they occaſionally receive 
che Lord's Supper at the altar of the eſtabliſhed 
church, it muſt be underſtood, that they do it 
with other views and from other motives, than 
thoſe of qualifying for a civil office.” But I ap- 
rchend that this caſe is rather a contraſt than a 
Waralle!, and that it by no means ſupports your ar- 
Wument. The fact of a diſſenter's taking the teſt, 
Fords ample and peculiar evidence, that he does 
ee it for the purpoſe of qualifying for a civil office. 
Wor though the Chriſtian and religious diſpoſition of 
WDiſenter's mind on ſuch an occaſion, may be united 
ich the temporal view; yet that it cannot be purely 
EW licious, is proved by his leaving his uſual place of 
Worſhip, to receive the Lord's Supper adminiſtered 
; a mode which he does not approve, with the 
owed and acknowledged purpoſe of qualifying for 
evil office, and to exempt him from the civil diſad- 
1 ntages, conſequent upon an omiſſion of this. If 
Wis were not his clear and determinate purpoſe, why 
des he not obſerve the ordinance at his own place, 


* 4 d in his ufual manner. And when any accuſation 
oi brought againſt a perſon, for omitting this teſt 
2 Pen required, he produces legal evidence of the 
1 in order to bar any proceedings againſt him. 
: Diſſenter, then, by complying with the teſt act, 
not 


ys a law which appropriates an ordinance, that 
as inſtituted by Chriſt for a purely religious pur- 
le, to a civil one alſo, by which he gains civil ad- 
B vantages, 


| 
| 
\ 
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1 

vantages, and avo'ds civil evils; and gives a uf 4 
approbation to the eccleſiaſtical conſtitution and («4 3 : 
vice of the Church of England, by ng o 1 
the order, that he ſhall go to that particular chur 
to receive it, though in a mode which he ee 
But the very reverſe, in every inſtance, is the ci 2 
when a Diſſenter obſerves the faſt in his own pe 3 
of worſhip, and for a purely religious purpoſe. F: 1 : 
then, though the proclamation commands perſons: Y 
aſſemble in the eſtabliſhed church, and to conf, i 
to the ſervice of it, and alſo unites a civil view va 1 
the religious one; the Diſſenter aſſembles wi 
others in his own place, uſes a ſervice agrecabic ll 
his own ſentiments, reje&s the political view, «i 
chooſes the religious one only; and by doing th 3 
he gains no civil advantage, and avoids no cl 3 
evil. And even by aſſenting to the time he ob# : 
no authority, for you “ willingly admit (p. 4 U I f 
authority does not extend to Diſſenters.“ I 
I muſt enter my proteſt, therefore, againſt the? 4 
plication you make, on this occaſion, of a ſentcn ; 
quoted from me, in your letter (p. 18;) that ©: Y 
political principle be aſſigned in a political in| ; 
ment for diſcharging a religious duty, we i 
« nevertheleſs act from a religious principle.” 
a religious principle here, it is evident, from the wi 
paragraph in which the ſentence is introduced, f N a 
I meant a pure and unmixed religious prince 
For the purpoſe of the paragraph is to diſtiogu 1 
poli | 
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J ,olitical from religious principles. But the ſecular 


dies which I have ſhewn muſt of neceſſity mix 
ns rich the religious purpoſe in taking the teſt, mani- 
1ſt your application of what I have ſaid to be inac- 


urate. And the ſentence immediately preceding 
hat which you have quoted, is, „even though we 
* diſapprove the motive, this is no reaſon why we 
* ſhould not perform what we think our own duty, 
from what appears to us a proper motive.” Now 
believe neither you nor I think it our duty to re- 
eive the Lord's Supper in the Church of England, 
or is this plea uſed by Diſſenters who take the teſt; 
herefore the application of what you quote from 
ne to the teſt, is inadmiſſible. But we do think it 
Hur duty to aſſemble in our own places for public 
rorſhip on a Sunday, and we then diſtinguiſh the 
hriſtian and religious motives upon which we act, 
rom the political principles of political inſtruments 
ich enjoin the religious obſervation of that day. 
WA denial of this, implies an aſſertion, that Diſſenters 
ſually meet for public worſhip, in obedience to the 
vil power as well as to Chriſt. And on the 5th 


ef November, either this diſtinction between political 
c ud religious motives for worſhip muſt be made, or 
» i 


obedience to eccleſiaſtical authority muſt be admitted 
one of the motives for aſſembling on that day. 


1, hat it is proper and a duty to diſtinguiſh between 
ncuß we political and religious motive of the appointer 
azuß of any thing of a religious nature, may be further 


B 2 illuſtrated 


— 


. 
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illuſtrated by another inſtance. Smollet ſays di g 
Henry the VIIIth, what I ſuppoſe will be generally i I 
believed, that he wreſted the ſupremacy from the 
biſhop of Rome, © partly on conſciencious motive | 
and partly from reaſons of ſtate and conveniency,” ll 
And one convenience was to ſupport his connection 
with Ann Bullen. But notwithſtanding this, Pro. 35 
teſtants were then, and are now, juſtified in counte. : 3 
nancing his rejection of the authority of the Pope, ; 1 
upon the pure principles of religion and chriſtianity, 
without adopting or manifeſting any approbation of | 
either his political or licentious views, by their con. 
currence with his conſcientious motives. A diſtinction | : 
between the political motives and conduct, and thc 
religious views and actions in this inſtance, is the 
ground of one of the ſtrongeſt arguments for a dil. 
ſent from the Church of England, and the principal, 
if not the only one, that is common to Proteſtant 
Diſſenters of every deſcription. And why ſhould a 
diſtinction, on which we ground our habitual public 
worſhip, be thought an improper one for occaſional BK 
public worſhip ? ” 
When you aſſert, (p. 13) that © the motive of 

e thoſe who uniformly diſregard the appointment of 
« days of public worſhip, when the obſervance of 
« any particular day is a matter of indifference, a» 
& bz but one, that of teſtifying their diſapprobation 
of ſuch appointment,“ I conceive this is inaccu- 
rate. In ſuch cafes, there may poſſibly be other 
motives, 


L* 

Wnotives, as an indifference about, or an objection to 
: public worſhip; or a general diſregard to or 
oelief of revealed religion, on the principles of 
iich public worſhip is conducted, &c. And the 
gument, though allowed, would be of no uſe to 


November, which we fhatrafterwards ſh 
auch a matter of indifference, as the 19th of April. 


nte 

pe, Yow think (p. 21) © that the Diſſenters have loſt 
Hy a very favourable opportunity, of entering their 
, 5 proteſt againſt the interference of the civil magiſ- 


rate in religious matters.” But was it a very 


on. 
nen! ourable opportunity for them to make any other 
the! rroteſt, than that of worſhipping as they thought 


ha 8 Fight; when you “ willingly admit (p. 4) the au- 
Ji chority does not extend to them,” and they, to 
hom it does extend, acknowledge it. The pro- 
Famation preſented nothing peculiar to Diſſenters, 
call forth an extraordinary proteſt from them. If 
his mandate to the Church of England contained 
me ſentiments which did not accord with thoſe of 
Viſſenters, it was uſual in ſuch inſtruments. And 
EDiſcnters habitually proteſt againſt all that concern 
hem, by adhering and profeſſing to adhere to the 


of e 

s of Chriſt only, though they are thereby ſub- 
„%edked to many civil diſadvantages. 

* Vou obſerve, however, p. 38, referring to the 


when the ſervices of religion, are made ſubſervient 
f cc 
to 


J ou, becauſe you plead for oþſerving by Ss of 
I to beas 


: orm of prayer appointed for the 19th of April; 


: 
: 
; 


L 

* to any purpoſes, but thoſe for which they werl 4 | 
originally inſtituted, every friend of religion i 4 
called upon to proteſt againſt the proſtitution oi 1 
<« them.” I imagine that our proteſtation again! 
the proſtitution of religious ſervices is made in the 7 
moſt public and effectual way, not by omitting re. 1 L 
ligious ſervices, (for which, in this inſtance, you * 
plead) but by performing them aright. The omi. 
ſion of an act of religious worſhip ſeems to be 4 I 
way of ſignifying that we do not think it to be 
duty, but it is not a proteſt againſt the miſapplicatior ; 3 
of a ſervice, when we have an opportunity of wor. I 
ſhipping properly. The direct argument from tl:# 3 
abuſe or perverſion of any duty, is to the correctio Bl: 
of the abuſe, not to the omiſſion of the duty. Ti: 
bad purpoſes to which others may apply a religious 
ſervice, does not diminiſh our obligations to worſiy al 
in ſpirit and in truth. Accordingly, you allow (| * 
15) that “ as civil authority ſhould never influence 5 3 
* us to do what is wrong, fo it ſhould never induc: 
&us to omit what is right.“ | 
The beſt way, then, of proteſting againſt civil | 
authority in religious concerns, and againſt the pro- 
ſtirution of religious ſervices, is to avow the go{p 
as our only guide, whether civil power favour or o- 
poſe it, and to worſhip at thoſe times and in that mani 
ner which we think agreeable to it, to whatever pu- 
poſes others may apply their devotions. How d 
Daniel proteſt againſt Darius's impious decree, bu 2 
1 


3 y worſhipping the true God, as he had done afore- 
3 me. And when this decree was reverſed, and 
other made to enjoin the worſhip of Jehovah, he 
ny continued to act upon his habitual ſteady 
raciple. How did Chriſt proteſt againſt ſuper- 
ion and hypocriſy, countenanced by the Jewiſh 
lers, but by enjoining a ſupreme regard to the pure 
aw of God, and by worſhipping, and commanding 
is diſciples to worſhip, in ſpirit and in truth. Was 
ot the nobleſt and moſt uſeful proteſt which the 
eformers made againſt popery, that of maintaining 
Hoe right of private judgment, and ſubſtituting a 
WWcrvice more ſuitable to the goſpel. They acted 
Nopon the principles which they profeſſed, inſtead of 
: Wdeclining to act at all. A verbal proteſtation is of 
| little uſe, when compared with a correſpondent con- 


ou : 3 
1. duct. The laws of Chriſt enjoin the greateſt be- 
8 nevolent and religious activity- While the ſtatutes 
n Mot the realm, therefore, make the Lord's Supper oc- 
nce . . 
caſionally ſubſervient to a purpoſe different from that 
uce Ns 5 ; 
for which it was inſtituted, Diſſenters do not, on 
5 this account, omit to obſerve the ordinance, but re- 
IV : : . . 
1 ceive it for the ſole purpoſe for which it was ap- 
10 . . . 
00 pointed by Chriſt. If I have rightly underſtood the 
| bpurpoſe of a diſſent from the Church of England, it 
5 is, in order practically to maintain the doctrine of 
- Chriſt's ſole ſupremacy over his church, and to have 


F what we eſteem a worſhip more ſuited to the genuine 
E | prop! es of Chriſtianity. In whatever caſes, there- 
fore, 
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fore, we ſee others perverting Chriſtian worſhip, i: 
ſeems to me to be a part of our duty, upon the prin. 4 1 
ciples we hold, to ſet an example of worſhipping in 
ſpirit and in truth. And when we think that other 
faſt for ſtrife or debate, or wickedneſs of any kind, 
| we ſhould obſerve ſuch a faſt as God hath choſen, 
ſuch a humiliation of ſoul and body as ſhall produce 
a hatred of all vice, and the love and practice of true 1 | 
piety and virtue. We ſhall then uſe pure Chriſtian | 
worſhip, as we profeſs to do on other days, to which 
civil injunctions apply. And thus we ſhall manifet 
to the world by a public act, as we do every Sunday, BY 
how we can diſtinguiſh, agreeably to our Chriſtian 
principles, between © the things that are Cſar's, il 
and the things that are God's.“ 4 
You think, however, (p. 25, 26) © that every 

ce one who did not approve of the motive, in which Wil 
« the proclamation for the late faſt originated, ſhould i 
e not have obſerved it.” If this be an objection to 
obſerving it, it is neceſſary to aſcertain, with ſome 
preciſion, what this motive was. Now in all politi- 
cal tranſactions, I believe it is difficult, if not im- 
poſſible, for people in general to gain a know- 
ledge of the true motive of the firſt promoters of 
them. This ſuppoſition is confirmed by what Lord 
Cheſterfield ſays in one of his letters to his ſon, that 
he himſelf, while he was a ſecretary of ſtate, was 
ſometimes employed in executing meaſures, the origin 
of which he was unacquainted with, And I have 
heard 


=. e enn 


1 


ad it related of Sir Robert Walpole, chat when 
nad reſigned the helm of government, ſome friend 
viſed him to read hiſtory for his amuſement ; but 
Robert replied, how do you think that I can be 
aſed with hiſtory, when I know that no hiſtorian 
4 ll be able to trace the tranſactions of my own mi- 
ſry to their real ſource. We cannot doubt, I 
Wink, that public men ſometimes propoſe good 
WMcaſures, with a view to accompliſh their own in- 
: Wreſted or ambitious purpoſes, as well as from re- 
ad to the public. But if on mature deliberation, 
), Sy meaſures thus propoſed appear evidently to be 
an WW ht, and for the general benefit, whatever may be 


„e inward motives of the propoſer, the meaſure it- 
e ought to be ſupported. 

lf che mixture of a bad motive with a good one, 

cl che appointer of any thing of a religious nature, 

a proper reaſon for our declining to adopt what 

o BE propoſes, though we approve it, this would have 

mc WWſtified the people of England, in not reading the 


tt tranſlation of the whole bible, that was ever 
Winted in Britain, in their own language. For 
Wihop Burnet, in his Hiſtory of the Reformation, 
Worms us, that the arguments for a new tranſlation 
E the bible, joined with the power which Queen 
In Bullen had in his affections, (and with whom 
had intimate converſe, while Catharine Seymour 
Fas his wife) were ſo much conſidered by the king, 
Wat he gave orders for ſetting about it immediately. 
Burnet's 
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Burnet's Hiſtory of the Reformation, London 168, : , 
F. 1, 195. If it be ſaid, the duty of reading weg 
bible is ſuperior to that of obedience to human a. 
thority, ſo alſo is our duty to obſerve what we thin: 
that bible enjoins, and what we think its ſpirit aui 
deſign diftates. And whoever judges national wong 
ſhip to be agreeable to the goſpel, either for than 
giving, as you do on the 5th of November; or {| 
faſting and humiliation, as I have done on the 100 
of April; or for the expreſſion and increaſe of pu 
tic and private piety and virtue in general, as vi 
both do on Sundays, is bound to obſerve thoſe day 
for ſuch purpoſes when he has opportunity, no: 
withſtanding the interpoſition of any human auth» 
rity, that may be excrted to enjoin them. On tt 
ground then of the great difficulty, and almoſt i 
poſſibility, of coming at the true motive of the ai 
pointer; and alfo, as I conceive, the inutility of iti 
the preſent purpoſe, I cannot aſſent to an approt»|l 
tion of the inward motive as neceſſary, in order t 
Join in an a& of national worſhip. 

As to an approbation of all the ' views and put: 
poſes, which were pointed out in the procianiaiin 
p- 26, it is evident, that we ought not to confom 
to what we difapprove. But does the difapprobi 
tion of ſome of the declared views and purpoſc; 0 
the appointer which are more diſputable and of | 
conſequence, make it a duty to deſiſt from forwart 
ing the molt important purpoſes, which he declars 
I 
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has in view, and which he approves. One ac- 


the ovledged view in appointing Sunday as a day of 
al olic worſhip, is to encourage an attendance on the 
mg vice of the Church of England, and in this is in- 


and Muded an acknowledgment of the king's eccieſiaſtical 


vag premacy; and it is the ſame on the 5th of Novem- 
Dil r, beſides other circumſtances relative to this day, 


hich we ſhall notice preſently. But on both theſe 
ays, Diſſenters chooſe the moſt important view, that 
Chriſtian public worſhip, while they reject the 
hers, and the appointed ſervices, and uſe their own 
Forſhip, ſuited to their own ſentiments. By thus 
Foluntarily aſſenting to the time for public worſhip, 
pon their own reaſons, they think an obedience to 
e two firſt laws of Chriſt, love to God” and love 
Wo man; and at the fame time, the moſt pointed 
cent from what they diſapprove in civil mandates, 
Bs contrary to theſe laws, and to the law of Chriſt's 
Wpremacy, is beſt manifeſted. And the reaſon holds 
Wqually on any occaſional days, when we approve. 
Ihe principal object of that act of public worſhip, 
ö nd think the time a proper one. If an approbation 
{ the originating and declared motives of the ap- 
Pointment be neceſſary to the obſervance of a day 
Fred by authority for worſhip, it is neceſſary to the 
Pbſervance of the 5th of November. One view by 
hich King William was actuated, we may reaſon- 
bly ſuppoſe, was to unite Britons, in order to humble 


be King of France. Some of thoſe motives which 
influenced 


1 
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parliament, and one of them was to aggrandize hin 
ſelf, as appears from this paſſage in it: No nat 
& of the earth has been bleſſed with greater ben 
& fits, than this nation now enjoys, having the truſf 
& and free profeſſion of the goſpel, under our ma 
4 gracious ſovereign Lord King James, the mii 
e learned and religious king that ever reign: 
„therein.“ And further on, the plot wou 
have turned to the utter ruin of this whole king 
dom, had it not pleaſed Almighty Gop, by n 
* ſpiring the kings moſt excellent majeſty with: 
& divine ſpirit, to interpret ſome dark phraſes of: 
letter ſhewed to his Majeſty, above and beyoni 
all ordinary conſtruction; thereby miraculoul 
& diſcovering this hidden treaſon, not many houn 
< before the appointed time for the execution ther 
<* of.” Theſe paſſages are appointed to be real 
every 5th of November in the church, as a prefac | 
to the ſervice; and therefore, according to yout * 
idea, are to be aſſented to by every one who obſcrve il 
the 5th of November. If you approve of the moi 
tive of King William, and not of thoſe of Kin! 
James, your argumc if Which allows of no ſepari- 
tion of parts, is inadmiflible. And if you reject the 
motives of both the kings, while-you obſerve the 
5th of November as a day of national worſhip, you 
make a diſtinction between the religious and political 
views, in the ſame political inſtrument. And this b 
u hat I am pleading for. ] a 


FC "rH, 


C ay 1 


"IH do not think, however, that Diſſenters, by af. 
| bling on the 5th of November, were ever ſuppoſed 

Whelicve that the character of King James was fo 
tinguiſhed, or his reign ſo beneficial, as the act ſets 
m, or that he had any miraculous aſſiſtance in in- 
preting the letter that was given to Lord Monteagle. 
r would it have been juſt to have charged them 
n eicher, becauſe it was well known that their 
ociples were different, and that their ſervices on 
> day refuted the charge. In the ſame manner 
habitual conduct of Diflenters, in diſavowing any 
Wer head of the church than Chriſt, and acting 
Son this ſentiment, both in their habitual and occa- 
nal public worſhip, ſecures them from having it 
oted to them, that they habitually or occaſionally 
Wnowledge any other eccleſiaſtical ſuperior. Nay, 
i Fre a Diſſenter even to ſay that he acknowledged 
> fame head of the church as the members of the 
t W:bliſhment, the reply would be, your habitual pro- 
Fons and uniform conduct prove the contrary, you 
Frays avow Chriſt to be the only head, and you 
ſufantly worſhip at another church. Diſſenters, 
F ſubmitting to extraordinary expences, and other 
advantages on account of their diſſent, prove that 
ar principles are different from thoſe of the Church 
England, and that their conviction of them is ſin- 
e This applies particularly to the doctrine of 
nl's ſupremacy, as being a principal ground of 
ar ſeparation. The political opinions of Diſſen- 
ters, 
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feſſions and practice, and cannot be fairly miſin ® 
preted by their obſerving occaſional days of pu 1 
worſhip, in which politics are not introduced, 4 
underſtand Diſſenters to maintain that civil and 
ligious matters are ſo diſtinct, that their opinion; 
practices reſpecting either, cannot reaſonably bei ; 
ferred from what they think or do reſpecting if 
other. They hold religion to be unconnected wil c 
civil polity. With what propriety, then, can a 
ſenter regulate his modes or ſeaſons of public vl 
ſhip, by any regard to the judgment which ot C. 
people may form of his political tenets? We aret 4 
either to do wrong, or to omit any duty, in order 4 
prevent our good from being evil ſpoken of. « 

We may remark here, in anſwer to your qu: 4 
tion from M. Bourne, in a note p. 16, that in Wi 
caſe before us, upon your own principles, ther: Wi 
not. the ſmalleſt right yielded up, becauſe you | | 
knowledge, © that the authority does not cx: 
eto Diſſſenters,“ (p. 4.) 

But you think (p. 33) that © it became ert 
© one to conſider whether he could obſerve the 19 
of April, for the expreſs purpoſe for which 
„ was commanded to do it;** (but you admit 
4) that Diſſenters are not commanded) © and wh 
e he could ſincerely and heartily aſſent to the in 
© of thoſe ſentiments, which he was called upd 
(but Diſſenters you allow, are not called upon) © 
cc Exp! 


4 


eee 


xpreſs in the moſt deeent and ſolemn manner, i 
he preſence of Almighty Gop. I do not excmpt 


puMDiſſenters from this obligation,“ (but an exemption 
ed implied in what you admit, p. 4) © upon the 
ground, that they at liberty to uſe their own forms 


ons 1 pf worſhip, and to expreſs their own ſentiments 


be and views; becauſe I conſider their meeting for 
public worſhip on that day, as an acquieſcence in 
ache deſign with which a religious ſervice was ap- 


pointed, and an aſſent to the ſentiments which were 
incorporated in the devotional ſervices of the eſtab- 
d liſhed church, however contrary they might be to 


N their own views, or oppolite to the language of 
W their own addreſſes to the Divine Being. Their 
; external act, however it might be contradicted by 
cheir private conduct, or individual profeſſions, 
, was the ſtrongeſt approbation.“ In p. 26 and 44, 

Wu expreſs the ſame ſentiment in diſſerent terms. 
W As far as I can judge, © there is too much refine- 
ment and ſubtlety in the argument above ſtated to 
de generally adopted,“ p. 17. And I really rhink, 
at this ſubtlety and refinement muſt be conſider- 
bly increaſed, in order to ſhew that this and ſeveral 
ther of your arguments, do apply to the 19th of 
April, and at the ſame time do not apply to the 5th 
ff November. Upon the principles which you have 
ated, I do not perceive that Diſſenters can avoid 
ountenancing a ſervice unſuitable to their own ſen- 
wi if they worſhip on any day whatſoever that 
| 18 
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3 
is appointed by a civil injunction. If aſſembling i 
ſeparate place, and uſing a different ſervice, and ay 
ing that we do this, becauſe we interpret the go 
differently, if this be not a characteriſtic of our i 
ciples being different from thoſe of the eſtabliſ 
church, what is? This is generally underſtood to 
a deciſive diſtinction in our habitual public work 
why then does it not apply to our occaſional aſi 
blies? The fair mode of conſtruction ſeeems to I 
to interpret any ſingle act of the ſame kind with i 
general habit as being conformable to it, if no {ui 
cient reaſon can be aſſigned for its being a deviatil 
from it. And a civil mandate for uſing the chu 
ſervice applies to a Sunday and to a 5th of Nove ; 
ber, as well as to the 19th of April. For the H 
commands * all perſons to repair to ghe church a ; 4 
* every Lord's day, and to exerciſe themſelves in 1: 
< duties of religion, publicly and privately.” AM 
it appoints penalties for delinquency. Now the for 
of prayer, appointed to be uſed by all preachers H 
fore all ſermons, requires the audience, © moſt cipt 
<« cially to pray for the King as Supreme Govern 
< in theſe realms, over all perſons, in all cauſes, 
< well ecclera/tical as temporal.” And according ti 
your reaſoning, it would become all perſons who 0) 
ferve Sunday as a day of religious worſhip, even | 


their own places, and agrecably to their own ſent: 

ments, to conſider whether they can join in t\«if 

ſentiments likewiſe, as well as in all the other («i 
ig timen!s 


1 8 4 


timents contained in the liturgy of the church of 
England. 
But you have endeavoured to obviate this con- 
clufion, by ſaying, (p. 15) that © we aſſemble on 
« Sunday for reaſons derived from the New Teſta- 
« ment; and therefore the day is not a matter of 
« indifference. And, on this account, though the 
« civil magiſtrate ſanctions the duty, we cannot neg- 
ect to diſcharge it.” Now this is evidently 
W ſeparating the religious motive, both of the ap- 
Wpointer and of the worſhipper, from the political 
ones that occur in the political inſtrument. And if 
we do this with reſpect to a Sunday, why not with 
ecpect to a faſt-day? For you fay (p. 47) © if 
+ we aſſemble for public worſhip on a day fixed by 
al authority, it will be generally concluded, that 
ve, as well as our brethren of the eſtabliſhment, 
aſemble in obedience to the king's proclamation.” 
\nd this applies both to a Sunday and to a faſt-day. 
Further, it deſerves notice, that the obſervation of 
e 5th of November alſo, according to your reaſon- 
Ps: implics an aſſent to the ſervice of the church of 
WE ngland, appropriated to that day. For in your 
i tter (beſides the paſſage in p. 33) you ſay, (p. 26) 
WE there is ſuch a conformity between the language 
of the ſervice appointed to be read in the eſta- 
| bliſhed churches, and the language of the pro- 
c e clamation 
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« clamation, that whoever joined in the one muſt 
ce be conſidered as approving the other,“ &c. P. 44, 
If the purpoſes or views with which perſons were 
required to aſſemble appeared to me improper in 
e part or in the whole, I ſhould have done wrong to 
have countenanced them by a public act, whatever 
&© care I might have taken in the preſence of the 
„Divine Being not to countenance them by the 
ce language of my addrefles to him,“ &c. Now, 
though it is uſually maintained by Chriſtian writers, 
that miracles have ceaſed for many ages, yet the 
firſt colle& in the ſervice for the 5th of November 
begins thus, © Almighty God, who haſt in all age: 
& ſhowed thy power and mercy in the miraculous 
c and gracious deliverance of the church,” &c. 
And another collect in the fame ſervice has this paſ- 
ſage, O God,“ &c. who on this day didſt mi- 
& raculouſly preſerve our church and ſtate,” & c. 
That your argument implies an aſſent to theſe pa. 
ſages, in thoſe who obſerve the 5th of Novem- 
ber, appears ſtill further from what you add, (p. 

27) © to plead that the ſervice is conducted by if 

« Diſſenters in ſuch a manner as not to expreſ ? | 

“any approbation of the views and purpoſes for Wl 

e which a day of faſting or thanksgiving is ap- | 

« pointed, is to juſtify themſelves on the ſant 

&« ground on which the conforming Unitarian 7 : 

| 66 
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fies his attendance on Trinitarian forms of worſhip: 
His mental reſervations, and their peculiar and 
guarded language of devotion, are alike at va- 
riance with the obvious language of their exter- 
nal acts.“ I conceive, however, that your in- 
f ended parallel between the Unitarian worſhipping 
his own chapel, and in his own manner, on the faſt- 
3 ay, and attending Trinitarian worſhip in another 
I hapel, on Sundays, is by no means a juſt one, but 
hat it is more of a contraſt. The proper parallel 
Wppears to me to be between his worſhipping in his 
wn place on both days; and then © the language 
of the external a&” may be eaſily and diſtinctly 
Wtcrpreted by his unequivocal mode of applying it. 


N He afſembles habitually as a chriſtian for public 
n orſhip on the firſt day of the week, in a different 
mi. 


Place from the eſtabliſhed church, and uſes a dif- 
Wrent ſervice, becauſe he has different ſentiments of 
1 riſtianity, and interprets differently the law of 
Fbriſt's s ſupremacy. Make the parallel then be- 
veen his habitual practice, and his practice on oc- 


1 alional days, to both of which civil injunctions 
y = and the concluſion, fairly drawn, will be the 
; : „that his ſervice is different, and he aſſembles 


F different place, becauſe his religious ſentiments 
Pe different, and he interprets differently the law 
Fe Chriit s ſupremacy. And, as the civil mandates 
C2 which 


L 36 3 = 
which enjoin the obſervance of Sunday, of che; 1 
of November, and of the day of humiliation, | 
directing the ſervices of the Church of Englan! 
be uſed on each, require conformity to Trinitaii j 
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worſhip, and the acknowledgment of an ear 


eccleſiaſtical ſuperior on any one of theſe days, 
much as on any other of them, the Unitarian is vi 
more chargeable with inconſiſtency, in obſcrving ii 
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faſt-day, than in worſhipping on any other day 
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which a civil injunction applies. Nor is any peculiar 3 
guarded language of devotion neceſſary, '"Thinlir 3 
as you do, (p. 29) * that the language of devotic 3 

* ſhould always be calm and ſober, and that gr: 3 
* care ſhould be taken to form the mind to ul 3 
views of things as are juſt, before we preſunel 4 
* offer any requeſt to the Divine Being, founded 4 q 
5 theſe views;”” great care and attention is furl F 
requiſite in all public prayers to avoid any tin 
improper. 

If you ſhould think what I have already advan 
an inſufficient reply, let us conſider. whether real I 
derived from the New Teſtament (which are f 1 4 
ground upon which we both plead for the obſerva: 4 
of Sunday) do not alſo apply to occaſional days 4 
worſhip which accord with our own ſentinel 
The examples of the apoſtles and firſt chriſtians? 3 
to be imitated by us only ſo far as they are ag! b 
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ee to che ſpirit and deſign of chriſlianity. For, 
one caſe, Paul ſays of Peter, „he was to be 
blamed.” And when Paul and Barnabas ſharply 
ntended with each other, and ſeparated, who will 
y this part of their conduct ſhould be copied by 
? Now, the particular inſtance of the practice of 
e apoſtles. and firſt chriſtians in aſſembling on the 
ſt day of the week on which Chriſt roſe from the 
ad, comes ſtrongly recommended to us, as being 
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15 
Ing J culiarly adapted to impreſs this important fact and 
«io cat evidence of the divine miſſion of Jeſus upon 
ine mind, and thus to forward all the purpoſes of 
. goſpel. When we approve the chief deſign and 
e ſeaſon for occaſional worſhip, therefore, as pro- 
oting the true ſpirit of chriſtianity, there is a 
nilar reaſon for obſcrving any particular day that 
Ill beſt contribute to the intended purpoſe. * And 


us, if the obſervance of Sunday, though enjoined 
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civil power, does not involve an acknowledg- 
nt of eccleſiaſtical authority, ſo neither does the 
lervance of any occaſional day that we approve; 
in both caſes the preciſe reaſon which the Diſ- 
ters aſſign for obſerving the day, is a pure regard 
ue ſpirit and deſign of chriſtianity, unconnected 
th civil mandates. And, if civil authority com- 
1 ding a particular tranſlation of the Bible to be 
A, ought not to prevent our reading it, ſo neither 
| | ought 


3 
ought the ſame authority to prevent our doing ub F 
that Bible enjoins, or what the ſpirit and deſign of 
it dictates; elſe to what purpoſe do we read it? NM 
does our acting agreeably to what we judge to if 
the ſpirit of chriſtianity, imply an aſſent to what y 4 
think different from it in the ſervice of the eſtabli:M 
church on an occaſional day of worſhip, any mor I 
than it does on a weekly day of worſhip. 4 
The mechanical effect of a day ſet apart for a = 4 
of which you ſpeak p. 10, I conceive to be only ti 
natural effect of the ſocial principle, when exerciſe q F 
on any fixed day towards any particular object. An 
in this caſe, the effect is that of aiding our religion 3 
purpoſes by the influence of our ſocial feelings. 4 
any particular Sunday were choſen, the ſame ee 4 
would enſue; and, I imagine, it would be a al 
able one. The perpetual recurrence of Sunday, 2 
a day ſet apart for public worſhip, has this cl 
habitually, and it is highly uſeful. The ſame fi : 
is produced by the nation aſſembling on the scha a 
November. 3 
You remark of Diſſenters, (p. 21) that tha 
« aſſembling for public worſhip, on the day 2 1 | 
« pointed by proclamation for a faſt, is ſo far an 1 
4 of conformity, as is evident from the occaſion 6 4 
« their meeting, and the ſtrain of the ſervice.” | J 
is a * aut unreſtrained conformity to uf 
time 
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81 
. and to the religious purpoſes of the meeting, 
ere theſe only are obſerved. And this confor- 
43 ty is in order to take the beſt opportunity of ful- 
Wing what is eſteemed a duty, and, becauſe * the 
= obſcrvance- of any other day would not fo well 
a 1 anſwer the purpoſe,” p. 14. In the ſame manner 
WWiſenters conform on Sundays, and have done on 
dh of November, * as is evident from the oc- 
caſion of their meeting, and the ſtrain of their 
= {crvice.” Reaſons derived from the New Teſta- 
ent are the ground upon which Diſſenters meet on 
: 3 e Sunday; and the ſame reaſons, together with the 
of parliament, and royal proclamations, are the 
ounds upon which the church of England meet. 
I Wiſſenters, both on Sundays and on the 5th of No- 
3 2mber, ſeparate the laws of Chriſt from human laws, 
de rule of their conduct; and why may they not 
Y d the {; gon the faſt-day. Conformity, to what 
4 CEO to be right, cannot ſurely be 
$ ong; "eſpecially when by the ſame a& we manifeſt 
r nonconformity to that which we difapprove. 
he place where, and the occaſion, (as pointed out 
Jy the ſtrain of their ſervice) on which Diſſenters 
ert, ſhow that they do both thoſe on the faſt- day 
well as on other days of public worſhip. 
In p. 25, you fay to thoſe who attend a place of 
Aa where a ſervice is uſed which they cannot 


approve, 


1 
approve, the word of truth addreſſes this exhor. 
<« tation, Come out from among them, and be ye 
ce ſeparate.” On this ground, you think thoſc 
who did not approve all the views of the proclama. 
tion, ſhould not have aſſembled for public worſhip, 
But, as the ſame word of truth, (p. 43) which ſays, 
“ Come out of her, that ye be not partakers of her 
cc ſins,” does likewiſe direct us to © worſhip in ſpirit 
&« and in truth: I ſhould infer, not that we were 
to omit worſhipping, but that we were to worſhip 
in the manner which we think Gop requires. This 
is the concluſion upon which we ground our habi. 
tual public worſhip, as Proteſtants and Diſſenters 
from the Church of England; and it is an equally 
proper argument for occaſional worſhip: and you 
apply it to the 5th of November. 

In my reply, I have endeavoured to ſhow, that 
your arguments againſt the 19th of April apply to 
Sundays, and particularly to the 5th of November, 
In applying them to the 5th of November, I think 
I may plead your own authority in p. 26 and 27 of 
your letter, The Diſſenters are at liberty to uſe 
that form of ſervice which beſt accords with their 
© own views. This being the caſe, it has been 
< thought there can be no objection to their joining 
< in national acts of religion; becauſe they can and 
< do accommodate the language of their addreſſe: 
(e tg 
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5 the Divine Being to their own views and their 

on intentions of aſſembling for public worſhip. 

37 Icontend, that if they do not meet for the expreſs 

Wourpoſe for which the nation at large is required to 

Wa /ſemble, they ought not io do it at all. The language 

rf the act in obſerving days of FASTING AND 
THANKSGIVING is, that they obſerve them with ; 
| | the ſame views, and for the ſame purpoſes for which i 
bey were appointed.” | 
W Conſidering the principles upon which you op- 
e the obſervance of the x9th of April, I was 
priſed at your defending the obſervance of the 
RR of November, which is equally an act of natio- 
W worſhip, appointed by civil authority, and the 
Fcciſe day for aſſembling not more neceſſary, as I 
Nee endeavoured to ſhow. But I was ſtill more 
Wpriſed to find, that in the very ſame paragraph in 
ich you ſay © the Difſenters are not chargeable 
1 with inconſiſtency, in obſerving the 5th of Novem- 
0 ber, you introduce this, with only one ſentence 
Pervening, by aſſerting, (p. 13) that their obſer- 
Nee even of that day © is fo far from affording any 
Wotimation, that they diſallow the authority of the 
civil magiſtrate to appoint days of public worſhip, id 
that it is an acknowledgment of it, provided the li 
occaſion of exerciſing it be in their opinion a juſt 
eſſes {Wand proper one.“ From theſe premiſes it might / 
« 0 be i 


. 


ec being chargeable with inconſiſtency in obſcri 


[42 J | 
be inferred, chat you approve the exertion of au 
rity on the 5th of November, becauſe you think | 
occaſion a proper one; but that you diſapprove 18 
authority exerted on the 19th of April, only beca 1 
you diſapprove the occaſion. Theſe concluſig 1 
4 


however, ſeem to militate againſt the general ſtr 
of your argument, as well as of mine. And h 
the aſſertion itſelf, independently of theſe inferenc I | 
is to be reconciled with the main purport of yl 

reaſoning againſt me, or with © the Difſfenters 1 


„the 5th of November, I cannot perceive. 
You have made ſome remarks upon what I E 
faid againſt the introduction of politics into pu 
ſervices. My argument upon this ſubject, as appeſ 
from the terms I uſe, and from the tenor of i 
whole paragraph, (p. 18 and 19) is chiefly dire 
againſt political ſentiments that are founded upon! 1 | 
paſſionate ideas of the day, and not maturely weig 
and conſidered, and which are likely to be chang A 
when the mind is calmer and better informed. 
what I have ſaid reſpecting the unchangeablench' 
chriſtianity and divine omniſcience, is oppoſed, i 
expreſsly limited to this. For, I have particuls 
faid, (p. 19) in conjunction with theſe expreſlio 1 


I 
4 
4 
( 
1 


How can diſcourſes, intermixed with ſuch tra 


political ideas, correſpond with that goſpel wi 


we 5% 
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the ſame yeſterday, to-day, and for ever?” And 
| W unſuitable muſt ſuch addreſſes be to an omniſ- 
=>: Being? And you allow, (p. 27) © that the 
ligion of the New Teſtament is unconnected 
ith local and temporary politics.” And you 
cp. 29) © in ſeaſons of general calamity, it is 
WWiohly probable, the paſſions will be warmly 
irated; and it muſt be acknowledged, that the 
Wnguage of devotion ſhould be calm and ſober. 
ue deſires of our minds, when deeply affected, 
Waioht be thoſe which were formed on inſufficient 
4 rounds, and likely to be changed by a more ac- 
rate knowledge; and it muſt be confeſſed, that 
4 reat care ſhould be taken to form the mind to 
ch views of things as are , and therefore 
[ tkely to be permanent, before we preſume to offer 
ay requeſts to the Divine Being, founded on 
ele views.“ 
You add, indeed, (p. 30) © if we muſt never pray 
hen our paſſions are excited, or expreſs any 
deas which may be tranſient, we muſt not addreſs 
op under afflition, though we are encouraged 
o do it. We mult ceaſe to be imperfe& creatures, 
. I cannot therefore agree, that our addreſſes 
zul nuſt be unſuitable to omniſcience, becauſe our 
ens do not correſpond with his immutable 
i" towledge.” As to tranſient ideas, you have like- 
«| | wiſe 
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% what he ſees fit to appoint.“ 


a 
wiſe ſpoken againſt introducing them into our de 
tions, in the paſſage I have juſt quoted from p. 
of your letter. Human faculties are imperfect, n 2 
the arguments we have both uſed are for bring 
our ſentiments as near the truth as we can. A 
this being all that is in our power, is all that I ha 
pleaded for. With reſpect to addreſſing God und: 
trials that agitate or affli? us, my argument exten; 
only to the excluſion of improper, ſelfiſh, or paſi 
nate ideas and expreſſions, not to the total neg 
of prayer at ſuch ſeaſons in which there is the md 
occaſion for it. To have extended it thus far, wou 
have contradicted the general purpoſe of my eſly 
which was to plead for prayer in theſe very circun 
ſtances. But it is conſiſtent with my argument: 
plead, that upon the occaſion in which our frailty | 
moſt conſpicuous, as it is in times of general calamir 
and vice, we ſhould guard moſt againſt its influenc 
in our addreſſes to the Supreme Being. Agreecalj 
to this, you obſerve, (p. 31) “our devotions ſhoul 
< be conſiſtent with a proper ſenſe of our depen: 
< ance on Gop, and of our incapacity to judge wiz 
« js beſt for us, with a deſire that he would gra 
<* our petitions only as in his perfect wiſdom | 
cc knows the object of them will contribute to o 
<« 'own welfare, and with a cheerful acquieſcence | 


„ let. a. do. 6-259 | 
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: 1 With reſpect to politics, both in public devotions, 


t, n public diſcourſes, you ſay, (p. 32) © we ſhould 
en ve particularly careful with what views they are 
Fe introduced, and that they do not militate againſt 


e exerciſe of thoſe virtues which chriſtianity re- 
WT quires us to cultivate. We ſhould be folicitous 
Wo avoid the expreſſion of ſentiments which are 
: not the reſult of mature deliberation and convic- 


tion, and not ſeem to aſſent to thoſe which we do 
en not approve or adopt.” And, (p. 28) you ſay, 
wou when we afſemble for public worſhip and religious 
ef WT inftrution, our attention ſhould be fixed, as much 
cur as p2/ible, to the general principles of devotion 
em and morals.” This, I think, will imply every 
ilty Wing for which I am contending. The peculiar 
ami ovince of the pulpit is to promote the knowledge 


Wd belicf of the truths, and the knowledge and 
W:dice of the duties of chriſtian religion and good 
borals; and to enforce ſincere piety and virtue from 
Wc certainty of a future ſtate of retribution. And 
ue time allotted for public worſhip and inſtruction 
; ſo ſhort, there ſeems to be none to ſpare for any 
Wbjet but theſe; eſpecially, when it is conſidered 
bat the poor, who demand peculiar attention on ſuch 
caſions, have ſo very few private opportunities for 
aning religious knowledge, 

What 


— 46 ] 
What I have ſaid, however, on the ſubject of |, 
troducing politics into public ſervices, is only to q 
viate a collateral objection to a voluntary compl:aÞ 


with the time appointed for acts of national worſt 


when we approve it. And, which ever way u, 
queſtion relative to the introduction of politic; 
decided, the main argument for which I am cot 


tending continues the fame, becauſe the politi- 


ſentiments which any man introduces will of cou: 
be his own. 

Thus, have I endeavoured, Sir, to ſtate with plai 
neſs my ſentiments upon every material part, as » 
peared to me, of your letter, that was dircad* 
againſt what I had written. Whether any thin; 
have ſaid, has appeared concluſive to you, or no, . 


hall both, I doubt not, coincide in the folloyin 
ſentiment of the apoſtle Paul, as applied to cad 


other: He chat regardeth the day, regardeth i 


L unto the Lord; and he that regardeth not the du 


to the Lord he doth not regard it. He that «a | 
« eth, eateth to the Lord, for he giveth Gop thanks 
and he that eateth not, to the Lord he eateth no: ; 
« and giveth Gop thanks.” With this perſuaſaſ 
I ſubſcribe myſelf | , . 
_ Your ſincere , 
d fellow Chriſtian, 
rad. a4 JOHN SIMPSON. 
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